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PREFACE

This naper was born of the desire to reconclle two seerm-
Ingly contradictory asvects of Lao-tzu's thought: the "rela-
tivity" of his philosophy of the "ooposites”, and the "abso-
luteness” of the "emptiness" or "nothingness" to which he con-
stantly refers. As "fullness™ is the "opposlte' of "emptiness",
we were forced to discuss it too; but, despite the fact that
"fullness" 1s, if anything i3, the real goal of Lao-tzu's phil-
osonhy, we have devoted little space to 1t. For we have con-
cerned ourselves with the dynamics of Lao-tzu's thought, the
vath to his goal more than that goal itself; and that path
leads through "emptiness®.

Desnite our comorehensive title, the reader is herewith
warned that he will find in these pages no thorough and aygste-
matic discussion of the terms found there; that would take us
far outside the province of = paper of this size. wWhat we
have tried to do, rather, 13 to discover a key wherewith to
unlock their secrets, as it were; the underlying ldeas in terms
of which they are most proverly to be understood.

The approach we have used to do this ig one thst might
be called "vphilclogico-philosophical™, an alternate examins-
tlon of words and idess. This aporoach is Justified, we feel,
on the grounds that Lao-tzu 1is no,"philosoﬁher" in the usual
sense of that word; he 1s not concerned wilth abstract concepts,
but rather with what one might call poetle ideas: ideas highly
charged wlth dynamic associastions, notions of which the con-

crete basls 1s still discernible and which may be described,



often, by a zesture of the hand or a simple granh. And our
examination of the language of the book--always in conjunctlion
with the ideas bound up in 1t--will serve, 1t 1s hoped, as a
partial antidots to the too-often careless, even cavalier,
approach to Laoc-tzu the "mystic" and fount of "esoteric wis-
dom" thet has msrked many of the popular works on him. 180~
tzu's thought is often elusive and paradoxical, but 1t 1is
rarely 1f ever as fantastic and contradictory as 1t has some-
times been made to seen.

Our avproach to Lao-tzu's language has been orimarily
through phonetics, with Karlgren's reconstruction of archailc

Chinese in his frammata Serice as our basis; his reconstruc-

tion 1s by no means perfect, but it 1s the best we have so
far of the whole lansuage. We have paid comoaratively little
atfenticn to zraphic analysils, mainly because in Chinese, as
in any language, the sound 1is primary, the script secondary.
In the case of the "logogranhle" Chinese script, a glven graph
is always a comparatively late interpretation of the meanlng
of a given word, if sndeed the graph bears any concrets rala-
tion to the meaning at all. All we know of many granhs, in
fact, 1s the phonetic information they convey: graphs of a com-
mon "phonetie" (or Tetymonic") are almost always closely related
in sound.

We have delliberately restrictead ourselfes, in this parer,
to the text of the Lao-tzu 1tself, with scarcely any references

to other texts coentemporary or related in idea or language. To



go outside the Lao-tzu--to the I Chilng, say, or other Taoist

bocks 1like the chuang-tzu or Iieh-tzu~-would have involved

us in materials impossible to bring within the scopne of this
essay, short of a drastic linitation of our tople, which we

did not wish. 3Besides, one could not stop with overtly "Tao-
1st" texts but would have to include many other Han and pre-
Han texts which apvropriated, each in its own way, the cormon
fund of ideas from whilch the author of the Lao-tzu, as seems
most likely, drew much of hils Inspiration. There are certalinly

many "Taolst" ideas, for example, 1In the "gonfuclan" chung-

yung. === what 1s perhaps more to the point, the thought of

the Lao-tzu is by no means identical with that even of other
"Taolsts"; differences in intellectual climate and individual

disposition make the thought of the chuang-tzu, for instance,

as close as it may be "in general” to that of the Lao-tgy, at
least "somewheat" diffsrent from 1. We have preferred, then,
to take the Lao-tzu as a closed world and vresent as coherent
a2 description of its ideas as possible, before proceedins to
view them in the light of other texts--or vice versa.
Flnally, we have not concerned ourselves with any prob-
lems of historical criticism; since we are conceraed only with
the 1deas of the Lao-tzu itself, questions of dating and au-
thorshiv are irrelevant to our purpose. If we alternastely
speak of "Lao-tzu" and "the Lao-tzu", it is merely a matter
of stylistic convenience and imports no prejudice as to the

ldentlty of the author. we assnme, nf course, that the book



forms a coherent whole; otherwise there igs little point in
trying to make sense of 1t at all. The text quoted is al-
ways the usual one with commentary by wWang Pi (see biblio-
granhy). Rather than suponly a fresh translation for every
passage quoted, we have generally relled on what are Drob-
ably the two most careful translations into Western Zurovean
lanzuages, those of Arthur Waley and J. J. L. Duyvendak; as
for Duyvendak's, we have found his French rendering more
satlsfactory than his ®nglish. We have used the one or the
other for reasons somebtimes of interoretation, sometimes
gimnly of styles. waleyts and Duyvendakt's versions are al-

ways ldentified as such in loco; where there is no such

ldentirication the rendering is our own (we have vantured
such only when our interpretatlon differs from both of the
aforementioned;.

iJote that we have modified Karigrent's reconstruction
for tyrogranhical convenience:

Xarleren's > h

"

X
% > £ (and so for other initials)

" a > 4 (and so for other vowels)
> a | ! )

il a>9

<

" £E>@
"
1>



I. T¥E "OPPOSITES" AND "RETURN"

The center of Lao-tzuts thought 1s the "way", that is
to say, a kind of movement; and this movement 1s defined as
"return” or "reversion",l which is usually interpreted as
"return" to the "onposite™. WNow "return" and the "opvosites"
are both favorite themes of the Lao-tzu, but they are by no
meens as 23immlse as this intervretatlion makes them. There are
In fact three words 1n the text usually translated "return',
two of which are connected with the "opposites":/y pjwin and

i

/% btJék. These two words cormentators and translators allke

|
J i

evidently regard as more or less interchangeable;2 but in
fact, as we shall attempt to demonstrate, there 1s a clesr
distinction between them in the Lao-tzu, corresvonding to two
dlstinct attitudes the author takes toward the "ovrosites”.
The first of these attitudes 1s the one most generally

asgociated with Laoc-tzuts thought: the opposites »nresuppose each
other, denend on sach other, vass into each other--they ex-
ist, in short, only "relative" to each other; vyou cannot
have, or even think of, one to the exclusion of the other.

Belng and Wot-belng grow out of one anocther;

Difflcult and easy complete one another.

Long and short test one another;

High and low determine one another.

The sounds of instrument and volce give har-

mony to one another,
Front and back give sequence to one another3

(walevy).

It is upon bad fortune that good fortune
leans, upon go&d fortune that bad fortune
rests (waley).



Heaven's way 1s 1like the bending of a
bow. When a bow is bent the top comes
down and the bottom-end comes up. So
too does Ysaven take away from those

who have too much and gige tc those that
have not enoush (wWaley).

Trulv, 'things are often increased by
seeking to diminish them, and diminished
by seeking to 1lncrease them! (waley).
This "reciprocation" of the opvoosites 1s, we believe,
orecisely what Lao-tzu means by pjwdn. It itself is the

very word tnat means "opposite" or "contrary", and it 1is

usecd in thils meaning 1n the Lao-tzu: "Straizht words seem

-3

the ovonosite.” But to gzet to the root of its meaning in
connaction with the dynamism of the M"opposites" we rust
examine its verbal ssnase.

The most exnlicit description of the process of pjwin
1s given in chavter 25, where, after the Tao has been
called'zreat™ (ta), we see:

YTow ta also means nassing on,

And Sessing on means golng Far Away, 8

And aoing far away means returning (vJaley).
Wwhat 1s the concrete sense of this "returning"?

The zravh [; clearly deplcts a "hand", evidently turning
something over, and its derivatives bear out this idea:é%ﬁh
btwen, "desert, revolt" (i.e., turn over against);i&i'pjwan,
Treturn" (turn over and coms back);gﬂi pjwan, "trade" (turn

over back and forth). 1If beside these we set the close

."f

L . " .
cognates 5 o»!jwan, '"a turn, time, change“;%ﬂ? p! jwan,

‘ . 2
"turn over, reverse";ﬁf@ pt jwan, "turn, reverse"; and »ro-

1,
bablyéﬁs nljan, "change", we arrive at
A T



Some¥hing like the notlion of "turnabout": not a full move-
ment of "return", but the beginning of this movement, the
flip of the hand that simply turns an object in the opvo-
site direction. The sequence in chapter 25, in this view,
gives just the essentials of the Tao-in-action: moving, it
goes tc a distance, and then "turns about": and this Dro-
cess may be reveated indefinitely between the "opposites”
or (what more ant term?) "turnabouta", "Return", then, be-
Ing only motion ™back", 1z not an accurate transiation; the
reolnt of "turnabout"” 1s at both extremes (compare the mutual
action Imnlied in "tradingﬁ). The process may be devicted

thus, using two polnts for the "ovpositea":

Qur translation hes the advantage, 1t may be noted, of volnt-~
Ing cut the connection between the extreme wvoles ("turnabouts™)
and the movement that leads from one to the other ("turning
about”, or simoly "turnabout")--a connection that is over-
looked if we translate one by "opposites™ and the other by
"return., A more elegant, rLatinized translation would give

us the "contraries" and the process of "contraversion”.

But "turnabout", though it may be the beginning, is cer-

tainly not the exl of Lao-tzura thoughb. TIf "turnabout™ is
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ail there is, we end in a %ind of dynamic relativism. But
in point of fact Lzo-tzu does not belleve 1n the equallty
of the contraries., TIf we analyse the contraries, as does
D. 0. Lau,9 into the "higher'" and the "lower" poles (for
sxarmle, the "ahead" vs. the "behind", the "strong" vs. the
"weak"), we see that lac-tzu wants to attain, in some way,
the "higher" pole, but since "turnabout™ is the movement of
the Tac, he knows that he can only attain it by aporoaching
it throuch its contrary, the "lower".

The Sage

puts himself in the background; but is
2lways to the fore.

Remains outside; but is always there (waley).

The Saze

Tn order to be above the peovle

Must spealk as though he were lowsr
than the peonle.

In order to guide then

7o must out himself behind them (waley).

Ané in order to put himself at the "higher" pole, one must
cause what is already there to "turn about™ teo 1%s contrary:

what is in the end to be shrunk

Muet FTirst be stretched.

whatever is to be weakened

must begin by belng made strong.

what 1s to be overthrown

vust besin by belng set uo.

"e who would be a taker

rust begin as & glver...

Tt is thus that the soft overcomei the hard
Ané the weak, the strong (waley)

All of this is so hecause
tThe murn=le is the stem upon which the
mizhty grows,
The low 1ls tle founéatioi_upor which the
high *s lald' (waley).

Thus,

The oractice of Ta con1iqts in sub-
tracting day b ga (Waley) 1&
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Now this "subtracting” wlth the ultimate aim of "over-
coming™, while it i1s based on the principle of "turnsbout"
or "contraversion", would be imposaible if "contraversion”
were the only movement in the world. TFor then one would
have "overcome" and reached the " higher-s" pole only to
find himself subject to the very movement responsible for
putting him there; every "overcoming" would then be fol-
lowed by a "going under". It 18 here that rac-tzuts second
kind of "refturn" comes into nlay.

B! Jok, as an examination of words having the s=ame "pho-
netic" reveals, belongs to a family whose root is very close
to the ILatin orefix re-, in ell three of its chief meanings:
"back" (as in "recede"; compare retro-), "again" (as in "re-
veat"), and "against" (as in "revel"). Thus we have:fgwgigg,
"double, doubls or lined garments";%%; ELJQE! "reverse, over-
turn, repeat";‘rgkgligg, "resist, perverse"; angd ﬁg; itself
In 1ts second reading btJeg, "again, repeat". Note also the
cognates %5 pweg, "back, turn the back on"; 3L pek, Tnorth"
(back side); l;l\? bt g, "carry on the back, resisth; /jiﬁ;— I_)iwo;g,
"double, turn the back, rebel";%ﬁ% vég, "reguite";ﬂ?% b! jag,
"go away from". %

The Lao=-tzu uses brjé¢k, in fact, always in the meaning ;
of "turning back':

31 tu abolis lthumanite et rejettes la

justice, le peuple reviendra & la piéte ;
filiale et a ltamour (maternel) (Duyvendak).lE
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L'on vourrait amener le peuple a re-

tourner & ltemnlel des cordss noude eg
(Duyvendsak) .

e Saint...retourns la o&Ttout le monde
vasse outre (Duyvendak).

¥aving known the offsoring, g turns
baclk and keeps to the mother.

Te normal redevient blzarre, st &e bien
redevient sinistre (Duyvendak).

and as desiznating the motion contrary to "arising", 1t 1s

"falling back”.zo
"Return" is certainly & more apt translation of b' jé¢k

than of »JjwAn, but even here it is somewhat inexact; for '"re-

turn" involves a motion back to somewhere one has been before,

and b'joék is, in Leo~-tzu's use, rarely thls. It 1s rather a

turning back to a "lower”, more "orimitive" (and hence, for
Lao-tzu, better) state. For this verhavs "retroversion” is
bettar, and it nmrovides a clear contrast to "contraversion"--
thoush "turnback", too, contrasts well with "turnabout”.

But what is "turnback'" or "retroversion"? At first we
might assume that 1t 1s one aspect of the whole process of
"contraveraion', merely the movement "back". But Lao-tzu no-
where consrasts it with any kind of "progression” or movement
"forth"; and, as we have seen, the goal of "retroversion' 1s
not merely one of the contraries, but a relatively better and
more stable state. Tt must be seen, rather, in the light of
the inequality of the contraries; 1t is a movement away f'rom
tme " hither ' pole towards the "lower", which is in some

way the "root" of the "higher", the key to "overcoming" 1t.
b ’
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St1ll, in itself "retrcversion'" cannot account for this "over-
coming”, for 1t 1ls still bound up with the "ooposites'--with
"relativism", with "duallty". This fact 1s underlined by
the lablal initial of b! jék, in the light of a rather remar-
kable nhenomenon of Chinese phonology: a large number, per-
hans the majority, of chinese words of Archaic initisl b- and
- denote or connote "duality". This "duality" may take the
form of "ovposition" (4ivision, distinction, separation, re-
bellion, contradiction, etc.) or that of "complementation
(assistance, attachment, companlonship--"togetherness" of
somg sort). A varallel to this phenomenon may be noted in
the Indo-muronean initlals and prefixes di-, du-, tw-, bi-;
but the Chinese ohenomenon seems 1f anything to be more com-
orehensive, coverinz the ground 2lso of the ILetin and germanic
orefizxes re-, retro-, se¢-, sl-, spl-, ob-, com-, with-, ad-,
etc. Thne connection of piwan and b!Jj¢k with the notion of
"duality" is quite clear from thelr derivatives and cognates.
Be this as it may, we can see that "retroversion", whlle
1t initlates the vrocess away from "contraversion", that is
from "relestivism", does not complete the movement to the "ab-
solute”that Lao-tzu 1s avparently seeking, the voint where
one may be "above" and '"ahead" without "turning ebout" to the
"below" and "behind", where one may "overcoms" without "golng
under". It is, in fact, merely the first stage 1n this move-

ment, which is only completed by yet a third kind of "returm",

g? kjwer.
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The translation "return" 1s probably less suitable for

kjwer than for either pjwin or b!'jék. Throuchout chinese

literature kjwer is used of motlon not necessarily back to
a noint of origin (though 1t is often that too), but to a
nlace of rest or security, 2 place felt as "home". It 1s
used, for examnle, of a marrying woman, who "comes home" to
her husband!'s house;21 of peonle attaching themselves to a
orince with +h om they have had no previous connection;2la of
e vperson taking "refuge" in RBuddhism; or of =ascribing a qual-
1ty to a person--"sending 1t home" to 1ts vroper place.21P 1n
none of these senses can kjwer be rendered '"return'; and even
in the many cases where 1t c¢an be, the "return" involved is
almost always & return te a nlace of rest, a "homecoming.

The closest cognates of kjwer give an insight into the con-
erzte basis ol this idea by revealing the nature of the motion
involvad.[ﬁj g'wer, "peturn, revolve', 1s, In the Small Seal

grarh,!Z |, a soiral indicative of rsvolving motion; commare
) i -' - - 1 - .

vz 2twer, "revolve™: 'tj gtwer, '"whirlvool®. 4 giwer o
— —— r = ; e

H

urs
Q
ct
o
H
0]
[41]

two fs2et walking in onvosite directlons about an enclosure

ot

(

Amon<T words with final -n (which frequently interchanges in
- \1 " E
~honetic zeries with -r) there areut%;gjwen, "revelve'; %?

{

2n

ries on their "rounds"?); compare Ei}gjwer, "encircle”.

] i
. p = 7 .
giwen, "sun's halo"; %f kjwan, "to roll, curved”;gé gt jwan,
DUNTE PR ket =
(L 7] [} uy
! ! ] 1 « e =
'ehignon"; 74 g' jwan, "flst"; gl (andlgn ) giwan, ”q%und*, I

WA

ztwan, "turn round”;\%?,g'wan, "turn round, return'; gtwan,
—

"ring, enclrele’; 7| ziwan, ”round”;é%@ kjwén, "potter's
! A —_— s



wheel'--examles could ve multimlled inderinitely.
Xiwer thus seems to be motion 1n a spiral or circle,

motion, that 1s, removed from the tension between the con-
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traries always irmmlied in pjwAn and b! J¢k. Perhaps "con-
verge" 1s an apt translation, the preflx expressing the ab-
sence--even harmonizing--of the tensicn betwesn the con-
traries, and the whole word conveying the sense of "tendling
toward a single point" which, as we shall shortly attempt
to shew, does zeem to underlle lao-tzut's use of it.

By itself kjwer always means, in the Lao-tzu, full and
vermancnt return or "convergence"--not the mere "turning
back" to a more primitive state that b! jék conveys. It 1=
convergence in the Tao:

Tous les 8tres retournent a elle []1a
grande Voie! sans qu'elle se EEBSbnte
corme leur wmaltre (Duyvendak).
Tt 13 convergence in the "sage", the man fully in accord
with the Tao:
when he is truly whole, there is a con-
vergence ig him (evidently of the tmyrilad
things?)
Now because these twoe {the 'sage! anc
'splritst) do no harm, the powers (of
things?) intermingle and congﬁrge in
them (or thim', the ¥sage!)

Anc Loo-tzu sp2aka of himself "as 1if" homeless, having no
ultimate place of rest, no final point of "convergence". 25
The ILao-tzu thus seems Lo sontrast "splrzl" motion,
which leads to the Tao itszelf, wlth "back and forth" motion,
which never leaves the contraries, and motion "back", which

Zeads to a rrimitive, "better" state--but not toc a "best",

1
not to a final "home". Yow are these two kinds of motion ;
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to be reconciled? Mow does one leave the "back and forth",
where e 13 evidently at the mercy of the contrariss, and
attain the "spiralling home'", where he exerts some kind of
mastery over them? The sgnswer lies, as we have implled, in
wnat follows b'Jjék, which i3 a prelimlnary movement; once

one has "turned back", he 1z free to "converge'". This seems,

1n fact, to be the meaning of the phrass b! j¢k Kjwer, which

occurs six times in the ILao-tzu.

Bt jék kiwer, again, translators invariably render aa

"return' or "revert", thus taking them as a "compound" in
the modern Chinese sense, where synonyms are joined to form

a single word. This might seem to be borne out by the fact

that the goal of bt jék kiwer, like the goal of kjwer alone,

1s alwavs some kind of ultimete: the place "where there is
nothing,"zé Tthe state of infancy,"27 Tthe Limitless,“28
"the state of the TUncarved Block,“z9 "the root,"BO, "the

inner~1izht"31 (a1l in waley's trans)ition). But the use

of "comoounds" of synonyms is rare.
the chinese ol Loo-tzuat's time, and it 13 better to give full
weizht to both terms in what seem to be such "compounds™. In

the ease of b!jék Kjwer, two words which are not strictly

synonomous in the Lao-tzu, we can gulte easlly understand
sach Yo have the meaning it has when used indevendently. The
phrase, in this view, simply describes the whole process of

which "retroversion™ is the firat stage, "convergence'" the
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last. The more "primitive" goals of "retroversion" (the
"use of knotted cords", the "place everybody passes byi the
"filial niety" and "love" thdt are less complicated than
"humanity" and " justice'") are thus mere wey-stations, as it
were, on the rcad to final "convergence” in the ebsolutely
slmple (the "infant", the "uncarved block", the "limitless",
"nothinglessness", the "root"). "(onvergence" simoly takes

un where "retroverslon" leaves off.

+J

his interoretation of bt j¢k kjwer seems to be substan-

{a

tiated by the contextgs in which 1t occurs in the Lao-tzu.

While what follows kjwer is always a final goal, what vre-

cedes b' j¢k 1s generally one of the "positive" contraries
from which, as we have seen, "retroversion" always begins.
All things rise up together,
I thus observe their turning back.
Indeed, things flourish,
Bach to turn back and converge in its root.3¢
In chepter 28, where there 13 a series of three b!jék
kjwer, each follows a passage involving the contraries and
a kind of "convergence point" between them; it may thus,
verhans, be internreted as a cormentary on the prececing
statementa: first there 1s "retroversion", a turning back
from one of the contraries towards the other, and only then
"convergence®™, a full "return" not to the other but to a
final volnt of convergence.
Fe who knows the male and yet keeps to
the female becoggs the ravine of the
under-heaven...

Turning back [from t!e male toward the
female| he converges in the state of
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infancy [?s In a ravine, the point
of convergence of two slopnes].

He who knows the white and yet keens
to the black becomes the atandard of
the undsr- heaven
Turning back ifrom the wnite toward the
black he converpes in the limitless
as in the stanaardJ.

He wheo knows glory and yet keevs to 1g-
nominy becomes the valley of the under-
heaven...

Turning back [from glory toward ivnominy'
he converges 1ln the state of the un-
carved block ras in a valley]. L

A similer pattern seems to be followed 1n chapter lh.BS

In b!jék kjwer, then, we have the Jjuncture of two mo-

tiong: "relativistic" motion "back'", which can only lead to
a cormaratively better state, never an ultimate place of
rest; and completing motion 1n a splral, which leads to
Lac-tzurs ultinate goal. If bt jok 1s "turnback": “;7 , and

kiwer is "convergence":ffjj , we may joln them in a graph
..

showing the relationshir of the three kinds of "return" in

the TLao-tzu:

-~ ;
T i // I
A e S
~ (. \ ’ e
\ p
\ -
b=
ﬂ"r ‘,//

The constant way of the universe is a "turnabout" of the con-

traries Into each other, erdlessly; but the '"sage" "turnus
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hack" from the exireme to "converge" 1in the center. To

this "center", the goal of Lao-tzu's thought, we now turn.



IT. THE POINT OF CONVERGENCE

1. The Pliant
One of the favorite images of the TLao-tzu 1s that of
the "Infant". oOne could, of course, devote a whole essay
to exploring the many ramificetions of this symbol: but for
our oresent purpose we shall have to be content with exa-
mining one of 1ts facets: how can it be, as it 1s in chavter
28, the goal of "convergence”?
To answer this question we shall have to see what fao-

tzu regerds as the character of the "infant".

Can you, when concentrating your breath,

make it soft like that of a little child?

(Waley)36
The impunity of that which is fraught
with the tpower!
May be likened tco that of an infant...
Itgugogzz arirﬂgft,tits sinew: wegy,
grir 1s strong (waley).

To be "soft" and "weak" is most characteristic of the "in-
fant”. This we may seo in the word itself--at least in half
of 1t. The second syllable of the binom 4 & that the Lac-
tzu most frequently uses for "infant", éigg, having by 1tself
the same meaning, belongs to a quite dlstinet archalc chinese
word family, several other members of wich play en important
role in the book. The wofds, for example, that %Waley trans-
lates as "soft" and "weak", ; ri¢g andg;g riok, are powerful
"overcomeps":

Tne soft overcom:s the haid 8
And the weak, the strong (waley).3
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what 1s of all things most ylelding
can overwhelm that which 1s 8f all
things most hard (Waley).-

Yothing under heaven 1s softer or more

vielding than water; but when 1t attacks

things hard and resistant there 1s notO

one of them that can prevall (Waley).u
Actually, Yalyy is inconsistent in hls translation of this
vair of words; he seems undeclded whieh to call "soft" and
which "weak", and indeed they are so close 1n meaning and use
ghat this 1z, nerhans, no great error. Still, there ls a
concrete notion underlying the words that the English ear
misazes when 1t hears either "doft" or "wesk'"; and here ano-
ther rendering Waley glves both words is more approvriate:
"vielding". Close cognates clearly reveal the underlying no-

477
tion to be "bending":iﬁg? niog, "swaying in the wind"; f@%‘n¢g,

"bend, disturb";jﬁ% ndg, "bend, ecrooked, bent wood";agz.nog

[

-
LA

and'}{\nég, "monkey" (the suoremely "bending" animal);’Jfg
PR

- ot
Aiog, "wind round"; ¥:: gjog, "intestinal worm";_éj ¥ jok,

"prush used for meking mats" (by "bending" or weaving 1t).
Iet us lock for a moment at what is to be overcome by

Thending". The contrary of Aiok in the Lao-tzu is always

T

gtlang, "strong" (chs. 36, 76, 78), and of Kiég usually

4

Zi kien, "firm" (chs. L3, 76, 78), sometimes[%k!kﬁng, "hard,

L-.S‘\, 1
.

stiTf" (chs. 36, T78).

The root of g'iang is clear. It occurs as "phonetic"
(more likely it is ecymonic) invé%%kjang, "Etling";;f%gkjan%,

"bands for wravping and carrying a child"; and{ﬁ@%mandarin

JRu————
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chiang (not in Karlgren), "string of cash", thus providing

8 striking varallel to Engllsh words with initlal str-:
string, straight, strict, strailn, strong, stretch, etc. The
concrete notion underlying the root in both languages (em-
phasized in the chinese graph by the "bow") seems to be the
act of "stretching"; "strong", the usual translation, 1s thus
gquite ant for g'lang. The word in both languages bears the
connotations of "stretched" (tight), "strict" (narrow, in-
flexible), and "strained"; wltness the verbtal use of gtlang
in chanter 25, "constrained".

EEEE is very vpossibly related to g'lang (-ng avpears in

derivatives of kien)yofs witness g;zkjén, "bind tight", and

-t RN

?3” ktien, "drag by a cord'. The orizin of the etymonicg52

i1s uncertain, %though the "hand", we may sveculate, plays the
same role here that the "bow" does in g!'lang, the latter being
"bow-stretching", the former "hand-stretching". If so "firm"
{"hold fast") would be an apt translation. PFrom this point
of view, we may nots, thﬁé%?‘%ligﬁ’ "worthies", who loom so
larese in confuclan ethics quld be thogse who hold too fast,
who are too "firm", and hence far from fthe way.

Kgng is perhavs a cograte of g'lang, though the connec-
tion with "atretching" 13 not clear in its graphlc relatives.

fee 20 e
4% kédng, "bull" andﬂéﬁgkang, "steal", perhaps point more to

"hard, stiff".
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The "gtrcng", the "firm", the "stiff": three attributes
of the nowerful that yet are overcome by the "weak" and
"soft". The reason 1s clear: they are tense and unylelding;
vowerful for a while, they cannot stay thus always. They
have reached thelr extreme: thelr "contraversion" 13 near at

hand.

'The weapon that 1s too hard will be

broken, the tres that has the hardest

wood will be cut down.'! Truly, the

hard and michty sre cast down,_ the soft

and weak set on high (Waley).&

wWhatever has a time of vigour also has

a time of decay.
Such things are against Tao,
And whatever 1is aﬁiinst Tao 13 soon des-
troyed (waley).
YA
what Waley translated "ageinst Tao” iszzlgk and after the
oreverbal negative "Tao" must be a verb; these things are
thus an examcle of '"not Tao-ing". This chepter opened with
a descrirtion of the "infant"; "to Tao", we may infer, iz to
be like the infant--above all "weak" and "soft", i.e., "bend-
1ng". In @nglish these 1deas are expressed by the initial
cluster nl-/f1-: oliant, flexibls, supple. Truly, the "strong"
1s overcome by the "sucple'", the "firm" and "stiff" by the
"pliant".
The Tao as "pliant™ 1s a theme of which the Lao-tzu is

especially fond. Tt is nowhere more clearly set forth than

in the opening of chapter 34, which Waley translates

Great Tao 1s like a boat that drift&‘
It can go thls way; i1t can go that. 3



This rendering of the first line is partially justified,

at least, by the etvmology of Jz p!Jwam (also read b!jum),
uzgually translated with an equivalent of "overflowing".

The etymon /| b'jwam depicts a "sail", for which the auz-
mented character‘ﬁﬁ b!'jwAm 1is now used;fi& p jum, "wind", 1s
an obvious cognate, as grarh, sound, and meaning all tes-
tify. wWith the labial initial we seem to be again in the
realm of "duality", and a "sail" 1s, indeed, something poised
between contrary directions, tending to one or the other ac-
cording to the diraction of the wind.

3t1ill, waley's translation takes no account of the "wa-
ter" determinative. ¥Now "water" 1s, as we have seen in chap-
ter 78, a supremely "pliant" and "supple" thing. May we not,
then, carrying throuch the pl-/fl- cluster, translate 5Fl as
"fluent"? Tor that i3 just what it is: "fluid", like watsr;
"flexible" (even "blowable"), like a sall; even "overflowing",
as In the conventlonal rendsrings. Thus, "Great Taso is
fluent; 1t may tend left or right.”

The Tao, then, and he who i3 in accord with it, are pli-
ant, suovle, fluent, like an infant, like water. But what
has this to do with the "point of convergence'" of which we
are in search? Agaln, a simple plcture reveals what we are
after: \\V// . The act of "bending", while it issues in du-
ality, sorings from a single point; if the Tao"may tend left

or right," it must be this midpoint itself, the point of "dil-
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vergence'--or, 1f sesn from the other side, of "convergence™.

2. The Ridgevolse

To speak of the voint of "divergence" leads us inevi-

tably to the "ridgeoole7fgzg'jek. The "Great jAppendilx" of

——

the Book of Chanzes sveaks of it thus:

There 1s in the changes the Great

Erimal Beginning. This generates m

the two vrimary forces (Wilhelm-Baynes).
The "Great Primal Beglnning" (Bodde's "Supreme Ulbtimate™)
wgs, tc be sure, the subject of much abstract speculation
by Neo-gconfucian metaphysiclans, but one may reasonably
doubt that in the Changes it had travelled so far from 1ts
literel sense, "great ridgevpole™. At any rate, the concrete
basls is e¢lear: the "ridgenole" 1s what jolns the two slopes
of the roof; 1%t 1s their "convergence'", they are lts "diver-
gence". TFrom this comes the metaphysical 1dea of the "ridge-
nole gs the primordial unity from which duallty "diverges'.

Tn the Lao-tzu the ridsenole has not yet become "great'

ané its concrete meaning 1s still dlscernible--though trans-
lators nay little enough attention to 1t. For’%ﬁj@ﬁ, the
point of "convergence" 1in chspter 28, -Wwalsey has "the Limit-
legs™, Duyvendak nlrétat ou 11 nt'y a pas de pgles (dtopno-
sition)," and other renderings imply the same thing: that

gtjek is to be taken in its extended meaning (apparently

from the location of the ridgepole et the top of the roof)
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as something like "toomost", "extreme", "farthest 1limit",
But to make g'jek an "extreme” would be to place 1t 1in the
realm of the "contraries"; we should then expect 1t to be
Involved in "contraversion". But it is not; the Lao-tzu sees
it only 28 a volnt of "convergence", not an extreme but a kind
of midpoint. Where it occcurs in chapnter 58, for exampls, the
context vermits us to translate 1t quite concretely:

calemity i1s what good fortune leans against;

?ood fortune %s wha? calag&?y rests upon.

Who knows their ridgevole?
Yot their "combles" (Duyvendak}, nor thelr "ultimate results"
(Lin "utang), nor walev's "bourn"; but simply their "ridge-

vole'", the nlace where they meet, one "leaning agalinst" the

other, the other "resting upon'" it, thus: L

There could scarcely be a more vivid image than this for ex-
pressing the relationshin bstween the contraries In Leo-tzu'ls
tought: they cannot be conceived apart from each other, and

the key to understanding them lies in neither extreme, but
in their juncture.

The onening phrase of chapter 16,%53{"% , most trans-
lators render, in effect, "attain the utmost point of empti-
ness". The thought is vague, and thus easlly assimllable to
the usual view that seeg Tao-tzu as a "mystic", and "mystlclasm"
as something hagy and nebulous. Bubt agalin we may susvecv Lao-

tzu of being much more concrete than he 1s given credit for;
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what follows in this chavnter confirms the susplelon:

The myriad things rlse up together;

T theﬁgby contemplate their falling

back.
Again, 1n conjunction with the ridgepole, we have a state-
ment concerning contraries, linked to the ovening phrasah7
by ths wordLJ\, "thereby", wnich most transliators conven-
iently overlook. "By" what? If it 1s by "attalnéng the ut-

most noint", nothing very mrecise 18 conveyed; but 1f it 1is

by "reaching the ridgenols", the plcture 1ls clear:

The best voint for watching the "rising up" and "falling
back" of thines is not at some distant extrmme but at the
"pidgenole” right above and between them, where, 1t seems,

they too "e::omrt:nr'g:;e".h-8

3. The vallsy
vet another image bound up with "convergence', as we

nave seen in chapter 28, 1s the "valley" qg kuk, together

A
with the "ravine™ =z
=3

zests an inverted "ridgevole™" which is, clearly, a place of

k'ieg. The obvious plcture \\//' sug-

"confluence". BRut to go beyond these observations would lead
us into realms outside the province of this essay; the "val-

ley", esvecially in 1ts connection with the "female" (see chs.

.- __.‘
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6, 28, 61), deserves and requires a separate examination of

its own.

We have tried to demonstrate thus far that the "point
of convergence" in varlous forms--the infant, water, pliancy,
the ridgevole, the valley--is a major theme in the Lao-tzurs
treatment of the contraries. It i3 a kind of midpoint between
them occuried by the Tec 1tself and by the man perfectly in
accord with the Tao, the "sage"; 1t 1Is the point in which
the myriad things ultimately converge; it 13 the pnlace whence
the contraries may be "contemplated"™, even "overcome". It
is, in fact, the slusive "emptiness" or "nothingness" which
atands at the csnter of TLao-tzuts thought, as we shall now

sttemt to show.
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III. "SMPTINESS"

1. @mptiness a3 an Extreme: BExhaustion
In the usual understanding of the word, both in English

and chinese, "ermtiness" has a contrary, "fullness™; but if
this kind of emptiness, an extreme, 1s what Lso~ftzu has 1n
mind when he svesks of i%t, all that we have said on the "mid-
point" as the ultimate goal of his thought 1s set at nought.
But in fact this 1s not what he has in mind.

L'espace entre le clel et le terrse,

corme 11 ressemble a un soufflet de

forge! vide, 11 ntest pas eg&ise

(Duyvendak) .

To be ”emptied”,ffé, ig not the same as to be "exhausted",Ei.
"Txhaustion" here 1s evédently "emotying" carriec to an ex-
treme; it is an exammle of the "excess" (which can be car-
ried in eilther direction) against which Leo-tzu frequently
cautions;BO it is merely the contrary of that too grest "full-
ness" Lao-tzu equally abhors.gl Cognates offé{ ktjwet like-
wise reveal the idea of "going to an extreme', "going to the

D) -L Lo
end":'T 1 £1jwet, "expel, abandon"; Tff and Zf k' jwet, "stop
= oS =

=~

speaking, cease'; ;}W kwet, "exhaust"; even'ﬁﬁ}g‘jwet, "élg
4 L q S———
out" (all the way, hence:) "hole"; %ﬁ ktwet, "cave, hole".
aq
!

The etymon_ﬁj £t jwet, "go out, emit", is 1ltself used seversal

times 1n the TLao-tzu to suggest a golng too far, hence be-

coming exhausted.

Sans sortlr de la porte, connaitre 1ls

mondel.., Plur on sog% loin, molins on
connalt (Duyvendak).
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It was when Intelligence and know-
ledze arpeared (l.e., came out and
exhausted themselves 5

That the fresat artiflce began {(wWaley). 3
Lao-tzu in numerous other contexts sveaks of "exhaus-
tion" as an exXtreme that 1s to be avolded; nct to be "ex-

hausted" he always recerds zs something very much to be de-

-

s8ired,

7
Tf one uses it 'the map., 1t is=s

inexhaustible (Weley).- W

Tare the word used is[i{ kjed, "exhsust, finish, entirely";
£ 2z

cormare v hied, '"rest" (rsach end of movement);tgl g! jed,

{1
\1¢

!.—J,—
' . . g/ - N
"arrive, attain'; Yol and (LI “'ed, "sigh" (exvel the Preath).

Sveaking of "what 1s most perfect" Lao-tzu says, "its

~ N
use i1g unimpaired” (T.f,rale;yr}.p5 Here we havepﬂi‘b'jad, "im-

iy

nair, damage, ruin, worn out"; 00ﬂnareFﬂ¢ »tjad, "ruin, be-

o

: el
come sboiled“;léj and'ﬂb bt jad, "die, fall down, kill, des-
‘s (_} —

troy’. In the same chapter he says of "what is most fulil",

e will never fail® (waley},sé usingfg? é'ang, "eX-

L47]

"ita u
treme, reduced to extremdty, voverty'"; the word occurs again
in cherter 5: "the force of wcrds i3 soon spent" (waleyj.57
was when the Sresat way declined

e

V)

hat human kirdness and moraligg arose
(raley)

'JI

3 14

ot

Al

o e . T
"Declined"” isf%? pjwadd, "case aside, cease, fall"; comdare g;
SR T o4

piwat, "throw out, lssue, shoot".
Chanter 39 is a veritacle tour-de-force of images of ex-

haustion:
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Were i1t not for their holiness, the
svirits would soon wlther away (waley).5

"Wither away": E}\hjat "cease, dissipate"; compare [f;k'jad

"rest"; ?j% tjat, "go away"; ! b k14t, "thirsty" and g'jat,

"dried up"; j%}gljat, "exhaust, dry out". The latter appears
In the next line:

were it not for this replenishment, the
abyss would soon go dry (waley).

Wwere 1t not that the ten thousand creag-
tures can bear thelr kilnd,
They would soon become extinct (waley).61

"Extinct":tﬁi'mjat; cormmare its etymonﬂiz hmjwat, "extinguish,
destroy™.
Were the barons and ovrinces no longer

directors of their people and for

that reason honcred and exalted,

they would soon be overthrown (waley) 62
"overtnrown"-‘ﬂ ~’kjwat, "pull up, tear up"; compare E;g jwat,
"pull up, dig out"; ﬂ: k' jwdt, "breach, opening” (through

[Fia) O SR - .

which something exits) and gt jwat, "excavate™,

Again,

Those thast tamper with itégfhe under
heaveq], harm it (Waley).

o
"Harm": =7 blwad, "spoil, ruin, be ruined". This sentence 1s

parallel to "those that grab at 1t, lose it" (Waley).éh "Lose":gé

£idt; compare - H? djdt, "escape, retire"; )gé:dj¢t, "gush forth,
let loose";lﬂ( dj&t, "rush past, overtake". Tt occurs agaln
in chanter 38, where it describes the progressive "losing" of

the Tao.65
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®inally,

what is most wesrfect seems t86have
something missing (wWaley)

2l b I
"Missing" s F4m k' jwat; compare‘?& «lwat, "dig out, pull out";
¥{2 kiwat, "oven a vassage and lead forth & stream, opening

made in a8 dike".

we have deliberately glven nearly a complete cataleog of
Lao-tzuts images of "exhaustion", in order to show conclu-
sively that, whereas [mo~tzu values "emptiness" he deces not
uncerstand it as an extreme, an exhsgustion, a lack; and to
noint cut a most Interesting fact: with one excevtion (g' jéng)
all tnese words have final -d or -t. It 1Is quite likely, 1in
fact, that the finel dental stopo in Archale chinese did, in
many cases, exXnress scmething like the idea of "stopping, go-

inz fo the end, finality"; cne could supnly a good many more

examles where this is seo--for example,’ﬁE tsjwet, "finish,
die” and its de '”ethESfj tsjwed, "drink to the full, drunk";
{;i dz! jwed, M"exhausted, weary”;:ﬁ% dz! jwed, "fatigue, dis-
tress"; or various common words of "arriving","reaching to":
Eé 2j§§; }m\d'ed ;%_dfat. Tor our vresent ourpose, how-
F—

ever, this sugeestion is mainly relevant for placing in lar-
ger versnective cne marticular kind of "exhaustlion" or "fil-
nality" that »lays & major role in the thought of the Lao-tzu:

reaching the end of the hreath, total exviration.
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Several of the words discussed above obviously involve
. . 7 b s
this notion: note the derivatives of téﬁ,‘ﬂ%tandﬁﬂ?%kfed,

"sigh" (and the Shuo wen says the etymonéE_means "belceh™);

e .H Al
and the cognates of -, i hjwet, "wheeze";Z2 kiwat, "fare-
well words" (given at one's "last breath"?). (losely cognate

- -
1s the usual word for ”breath“,:? (now the augmentedég') k1 jed,

iz, A
with 1ts derivatives” 7{ hjed, "sigh"; 77 kJet, "finish, cease";

!

Y

‘ji hiet, "water drying uo". "Spesking" is also s kind of

exsniration, and in fact the words of "speaking" do seem to

- 1
-1 Lol

belong to this group: %0 gjwed, "say, tell, call" (compare =

A

k'jwed, "sigh'"); W giwat, "say'. "Z ngjan and = giwan, the

two other »rincipal words of "saying", have a nasalized ver-
slon of the dental final. From these we may deduce a root
scmething like %GTI(T), "exhale" (to the end), a sound evi-
dently imitative of exrulsion of air from the mouth, the den-
tal final exnressing the end, the "flnality™-" of the move-
rment. Perhans,--to return finally from vhilology te philoso-
vhy--all of this was somehow ln the beck of Lao-tzu's mind
when he develorved his idea of the harm of "speaking™: 1t 1is
another case of that golng to an extreme which is "against

Tao". et us turn now to this idesa.

1
The werd Lao-tzu uses for "speaking" 1s = ngjan. of

course, this immediately seems %o throw a wrench in our hyvo-
thesis of flnal -4 or -t as indicative of "€inelttyR.'; the

centinuent -n is certainly less-sulted to expruss this ides,

H
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rather seeming to introduce a note of indefiniteness (1f 1t
has any semantic function at all). But in fact ngjan 1s in-
definite in the Lao-tzu: it is not always a fault, it need
not always be an extreme.
There ere passages, it 1s true, where Lao-tzu 1s deci-
dedly against "speaking": he preaches "the doctrine of not
n.67

speaking™; and

Those who know do not speak; 68
Trose who sneak do not know (Waley).

3ut surely this is varadoxlcal; we shall have to ask, like

To Chﬂ-iéaﬂow leo-tzu was able to "speak" filve thousand words
on the virtue of "not speaking". This paradox is, at bottom,
one with that of such notions as "action®" and "fullness"
(wnich we shall shortly examine), and is quite easily explained
by the fact that there are, for Lao-tzu, two kinds of "speak-
ing", as there are two kinds of maction" and twe kinds of
tfyllness', one gcod and one bad--or, to be more precise, one
extreme and one moderate. TFor Lao-tzu describes the virtue
of "good" {or "akillful™) speaking,69 and of "valulng speak-
ing”;7o and the key to the meaning of these phrases lies in

the fact that "much speaking is soon exhausted" [ l--where the

connection with the idea of carrylng the breath to an extreme
1s made clear by the context, in which this phrase follows the
passage on the bellows, "emptied but not exhausted". Trualy,
"to speak little 1s to be spontaneous"72--and “"spontanelty"

is & quality of the Tao.73
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If we have had a great deal to say on the subject of
"exhaustion", 1t is for the same reason we earlier discussed
the "contraries" im some detall (and "exhaustion' is, in
fact, one of the "contraries"): in order to dlscover what
Lao-tzuts goal is we must find out what it is EEE’ what,
indeed, 1s the chief obstacle to 1%t. And, just as we saw
earlier that the remedy to entanglement in the movement of
the contraries was a "turning back" and "convergence'" in a
kind of "midpoint", we shall see now that the antidote to
breathing all the way to "exhaustion™ is a holding back, =as
1t were, of the breath, a gentler breathing that leads to
enotier kind of "midpoint", a place of "balance" (which is

ggaln a kind of "point of convergence™).

2. wrmtiness as a point of Balance:
Faint Exsniration

"Sveaking 1little" (or "few words"), as we have just seen,
1s, in Tac-tzu's eyes, the prover way of spesking; let us try
to find out just what kind of speaking this is.

;i hjer most commonly means "few, rare, thinned", oc-

s

casionélly "cease". what is the root of these notions? The

Archalc vronunciation leads us to suspect kinship with the
*GJE(T) "exhale" family, and derivatives like;%é’hjer, "sob,
R N

moan";;ﬁ%jhjer, "grunting of pigs";gﬁb sy "snore® and‘ﬁ% ’

"chuckle" (both Mandarin hsi; not in Karligren), strengthen
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the susplcion. The suspiclon 1is confirmed by Lao-tzurs own
use of the word: of six occurrences, five are connected with
"gpealking” or "sounding"; and, lest we be termpted to dismiss
these as mere colncidences, we must note thet in two (perhavs
three) of these cases we are forced by the context to give
"unusuel" renderings of WJjer, renderings which seem most na-
turally to come under the heading of "breasthing".
There 1s, for example, the celebrated ovening passage of
chapter 1kL:
Because the eye gazes but can catch no
glimpse of it,
It is called elusive.
Because the ear listens but cannot heer it,
It is called the rarefied.
Because the hand feels feor 1t but cannot
find it, ?h—
It is called the infinitesimal (waley).

The context here forces all translators to render hier some-

thing like "inaudibdle" or "soundless", an uncéerstanding of

the word that seems to give the (hinese commentators no dif-
flculty dbut which is ecertainly peculiar, even somewhat far-
fetched, if the word otherwise 1is always "rare, few, thinned".
Waley's "rarefied" might seem to connect the two meanings

for Tnglish ears, but it does not get to the root of the prob-
lem; "rare" ("thinned") has nothing to do with anything audi-
ble. Duyvendak translates "aphone" only because forced to,
but he finds the rendering "doubtful™. If, however, hjer 1s,
as we think 1t 13, 3 kind of ~exspiration", 1.s., "faint ==

exvlration" or even "whispering", this vassage becomes clear,
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and 1t is not difficult to explain the extended sense of hjer

as "faintly present", "audible only here and there" > "rare,

few". =®jJer in chapter 1L is, thus, not absolutely "inaudi-

ble", but "scarcely, faintly audible", "whisper-like".

With this 1n mind, let us look agaln at the "few words"
Lao-tzu nralses in chavnter 23. It is clearly intended to
contrast with the following clause: "a hurricane never lests
a whole morning" (walejLTS The "hurricane" (or "whirliwind")
represents excess of alr, "few words" a moderate amount; is
1t not then likely that Lao-tzu had something more concrete
in mind then "few", something more like "faint" or "whis-
vered" words (or "speaking")?

Such an internretation is mandatory in chepter L1, where
translators do not hesitate to render "Great music has the
faintest notea" (waley).76 Were we dlsagree with them only
over the syntactical function of Elgz; parallelism with
ohrases like "great form lacks shape"77 requires 1t to be
understood, not as an adverb or adjective, but as a transi-
tive verb: "aAreat %Yone whisrmers its sound."

In the two other occurrences of hjer in connection with
"sneaking", nothing forces us to translate them as anything
but "few"; but, in the light of the three previous nassages,
the temptation 13 strong to understand them more concretely.

As for the docetrine of not-speaking...

The under~hnav8n comes up to it by
whisnering.? -
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For 1s not whisperinz the next best thing to not speaking

at alle?

My sveech is very easy to understand.

but nobody in the under-heaven is able

to understand it... Now it is only be-

cause they have no understandlng (of my

sveech] that they do not understand me.

Those who understand me hence mY ?seec@
k

whianer for that is how I spea
But what has all this, howsver cogent it may or may not
be, toc do with "emotiness"? The answer i3, gimply, that Lao-

tzu svparently sees "emptiness" in terms of breathing. The

word 1n the Lao-tzu most commonly translated "emptiness" is

=
j
the #GJT(T) "exhale" family, with vocalic finals many of thenm

hje, which 1s one of a group of words closely related to

are simply onomatovoetic exclamations, others in some other
way ere bound up with the idea of "exaplration". Dperivatives
of Eig, for example, revealﬁ%ﬁ_glg, "sigh, sob': andnéi%lii’
"blow, sxhale™. (ognates include {l gjwo, "oh, alas, sigh";
cﬁi hjwe, (same); %f gjwo, "reed organ"'cﬂg hju, "exhale,
breathe on, cry out"; %; g'o (final varticle of exclamation);
c3- ho, "eall out";ﬂ/%:-_ ho, "shout"; % and 5/ =0, "ohi"

Hjo thus seems to be "ermty" in the sense of "exapired®
or "deflated"; and that Iao-tzu has this in mind is clear
from his use of hjo in chapter 5, where, as we saw, the bel-

lows was "emvtied (deflated) but not exhausted." The "empty"

is thus not the comvletely empty, not tctal deflation; com-

vared with k'jwet, "exhausted", 1t 18 "deflation” up to a cer-
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tain ooint only. It 13, we may sSpeculate, like hjer, a
"faint exsviration”, one that restralns itself from golng
too far, to "exhaustion"; and indeed the vocallic final of
Eig, together with the "faint" -r (or -s; there 1s some doubt
83 to this final in Archale Chinese) of hjer, may have been
quite consciously used by Lao-tzu as & contrast to the too
"eudible" -t of k! jwet and the many other words of " final-
1ty". Do we go too far In detecting here agaln a movement
to a kind of middle point, a "moderate" breathing as an anti-
dote to total "exsniration"? Lao-tzu himself suggests 1t
when he concludes nis chanter on the bellows with

Much speaking (i;g;, expulsion of sir]

soon exhausts; 86'

It 1s better to keep to the middle.
Is this a kind of commentary on the line "deflated but not
exhausted"? If "much sveaking" 1s a kind of "exhausting",
1s "keeplng to the middle" somehow bound up with "deflating"?
In fact, a derivative of W7 ti¢ng, "middle", is ' d1jeng,
"ermwiy, deplete", a word oractlically synonymous with Eig,
"deflate':; and in view of the fact that we are not at all
sure wnich words in the original text of the Lao-tzu wers
sugmented by determinatives, we cannot be certain that Lao-
tzu did not mean here "keep to the devlete". But 1t is ver-
hans more likely, 1f we bear in mind the ofttimes inten-

tional ambiguity of the author, that he meeant both. In chao-

ter 12, for examnle, we find:
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The myriad things bear on their back
the yin and enfold the yang breathé};
Deplete The breath to effect a balance”
j between them .
Here a''balance" (a kind of "midpoint") 1s the result of "de-
nletion"; 1s not the "devletion", then, a kind of '"modera-
tion"--a "bringing to a midpoint"? The same amblzulty sxists
in chapter 5, where a seeming "depletion", just as with the
bellows, 13 not carried to the point of "exhaustion";82 but
it may just as well be a seeming "midvoint" that is not car-
ried to an extreme (of exhaustion}. And in chapter LI the Tao

1s seen as "devlete", yet not to be "filled";au or alterna-

tively as a "midpoint" (and in fact the Ho-shang-kung commen-

tary equates ﬁ#’with dj in this case) that 1s not to be car-

ried to the extreme (of filling).

After all this has been sald, 1t remalns to ask the ob-
vious question: what does it mean to say that "deflatlon" (or
"devletion") 1is a "midvoint" or "balance"? To answer this we
rust return to a passage we have already examined in another
context, which we may now translate, "Attain the ridgepole of
faint exsniration" (note that here "falnt exspiration” as
leading to a "midpoint" receives & most expllcit exvression);
"the myrisd things rise up together, I thereby contemplate
their falling back." 1In this context "rising up" and "falling
beck", whatever other meaning they possess, have at least an

overtone of "insviration" and "exsoviration"; and the "“ridge-



pole of falnt exsviration™ 1s thus the polnt between them:
that momentary pnoint of balance, when exepiration is com-

pleted and inspiration not yet Begun, when there i3 no breath

at all. This is preclsely the noint of "emptiness" 1n the

Lao-tzu.

It may be susvected that what we have been discussing
sounds very much like a kind of breath control; and 1n fact
leter Taolsts did develop a rather elaborate "yoga", invol-
ving, among other things, a "soft breathing". It 1s inter-
esting that neither waley nor Masvero, who do dlscuss the
subject, has much to say about the "yoga" of the Lao-tzu.

Yet there are some passages that are guite expliclt: "con-
centrate the breath" in chapter 10; "deplete the breath" 1n
chanter I2; the definition of "strength" in chapter53fas

"the heart emvloving the breath,"gswﬁﬂﬁh in turn makes cne
wonder about the "deflate their hearts"86 of chevter 3.
These, together with the less obvlous passages on "whisver-
Ing" and "faint exsniration" that we have examined, wculd
seem to vrovide a fairly firm foundation for a study of the
question, which could hardly be pursued, however, without
reference to the more elaborate later Teolst descriptions.
But such & study would take us far outside the bounds of this
essay, which is concerned not with technique, but with "phil-

osoohy™; and 1f it 13 true chat the passages we have teen
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exemining do contain references to breath-technique, 1t is
just as true that they may be understood, to an extent,

wlithout these references.

3. Emptiness as Diminuendo: the Minimal

A1l that we have aaild up to this point on "emptiness”
1s but & vrelude, as it were, to an examinaticn of the most
imnortant single word, verhans, in the whole ¢f the Lao-tzu:

E&.mjwo, "nothingness, to lack". Other words bound up with

the notion of "emptiness"--}jer, "whisvering; hjo, "deflation";
dtjéng, "denletion"--occur in all no more than a dozen times,
and sometimes with little weight attached to them; mjwo, on
the other hand, recurs countless times throughout the text,
and always in a heavily charged context. It 1s frequently
the cne word in a passage uvon which the meaning of the whole
nassage rests--but never is it defined, never exnlalned.
Lao-tzu almost seems to be saying, "This 1s the one word that
sums uo what I am talking about; 1f you understand 1%, you
know what T am talking about; if not--well, there 1s no help-
ing you." The chinese commentators give no more assistance;
they "comment" on 1t by using the word itself, assumlng, ap-
serently, that everyone must know what 1t means. But what
does it mean?

one me aporoach the word from & number of directions;

here, we shall examine it in the light of what seems to be a
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quite conscious varallelism with the idea of "exgoiration”
that we have just diascussed.
Iec-tzu sneaks of the "ridgepole of faint exspiration,”

ko [ 4
Engf ; clearly parallel to this 1s the ¥t fﬁ?of chapter 1,

;:?: 3

iy

which, in the light of what we had to say earller on the
"ridgenole!, should be translated not, as 1t usually is, the
"limitless", or even "that which has no ridgepole", but sim-
nly "the ridgevole of nothingness" (to use, for the moment,
s conventlonal rendering of mjwo). Again, Lao-tzu twice
(chs. 2, 43} juxtavoses "the doctrine of not speaking" and
"the beneflt of non-action" (@%;%%). And, as we have seen,
mjwo is several times parallel to hjer in chapter L1l: "greatb
tone whispers its sound, great form lacks shape," etc.

We earlier used hjer %o throw light on Eig; 1f we now
return to our starting voint in that undertaking, chapter 1i,
we find parallel to it = wordq%f{mjwer, "infinitesimal" (ywa-
ley), thet bears exactly the same relationshlp, phonetically,

to mjwo that hjer bears to hjo. It 1s just possibls, we bhe-

lieve, that there 18 a similar semantlc relationship as well.
In cheoter 1l mjwer, being "what the hand feels for but
cannct Tind,™ 1s usuelly rendered "intangible", just as hjer
13 usually rendered "inaudlble". But we saw that Eggz_is more
orecisely the "faintly audible"; and in fact mjwer, too, 1s
actuelly the "hardly graspable", the "minute, Infénitesimal".

It belongs to a grouvp of words that seems to convey the notion
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of "diminishing, tanering to a point":é%: mwét, "end of
=7
branch, tip, diminish, small"; gi mjwidn, "extended, long,

! - S
slender"; L7 rmwer, "sgtem, twlg": ﬁg mjwer, "tail"; T
. . e
njwang, "dlsavopear, vanish" (taper off?); {~ mjwang, "beard

A &L
of grein, sharp voint":; 7 - njwang, "sharp point of & weapeon";
N /L___—

AT

af mjog, "small, minute";:fy mjog, "utmost end".

Now mjwo ltself, as uséd in the lao-tzu, 1Is mocst c¢losely
assoclated with the "tangible", the "graspable". Its con-
trary, ;i ginrg, "something, to have", 1s both gravhically
and chonetically connected with the "hand" 32 gjhwg, and thus
seems Yo mean "have" or '"possess'" in the sense of "handling"
or "grasrving". Again, the second character of the key phrase

:
y

2., gwia, the granh of which depicts & "hand" leading an

i

”elepﬂant", is the general word of "doing" (by hand), '"making,
acting, effecting," often with the connotstion in Teolst
thought of "doing too mmch"--nerhaps "handling too much®
(hence the derivativeﬁﬁ% ngwia, "effeign, artificial”).

But let us look now at the phrase mjwo gwla; this 1s cen-
tral to the thought of lao-tzu, and if the meaning of mjeo is
not clear in it, 1t is not likely to be clear anywhere in the

book.

The commonnlace rendering "non-actlon” we rmust lmmediately
rule out of court. The Lao-tzu 1s not a book of "do-nothing"
nhilesophy; quite the contrary, it takes great pains to advise

the »rover way of acting. We have seen, it is true, that to
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"tamper" (wWaley!s apt translation) with the under-heaven
13 to ruin it;B? but gwia does not always have thls pejora-
tive connotation.

"control them, but never lean uvon them" (waley),88 "act
without strivling" (Waley},a9 "it acts without action" (a-
ley).go In these and other passages "acting" 1s obviocusly
gomething desirable; and in faet the Lao-tzu only once un-
equivccally nraises "not acting",gl where the preverbal ne-
gative reguires this translation. Eiﬂﬂ 5335, then, rather
than the absence of action, must be & particuler kind of ac-

ticn; and in that case mjwo must be something elss than "no-

thingness", total "lack".

We earliler discovered that hjo was not total "exhaustion”
or "emptiness", but rather a restrained, falnt exgviration,
or the noint at the end of faint ex#pliration; is it not pos-
gible that mjwo, similarly, is a "taperlng, diminishing", or
the "minim" volnt at the end of the process of tavering?
There 1s a hint at thils in chaonter I18: in "practising the
Tao", one "decreases it and agaln decreases, untll he reaches
to mjwo gﬂiﬁ";qz the temptation is strong to translsaste the
goal of this procez2s as "minimal effecting", 1;3;, doing as
little as nossible to get things done. And Trao-tzu speaks,
a3 we have gseen, of the "beneflt of non-action", which we
might better render (since ié_"benefit, increase", 1s the

contrary ofi?ﬁ "decrease") "the increment of minimal effect-
R e
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ing", 1.e., the true increment of what seems to be decrease.

But the strongest argument in support of this under-
standing of mjwo 1s the ohilosophy of chepters 63 and él.
ghanter 63 Opens/z5ﬁ;f2% , which we are apparently to under-
atand in the lisht of what comes later: "effect the grest
through the very amall", for

The great matters of the under-heaven
rust take their rise in the very small.
Tor this reason the sage, though to the
ené he does not try to effect the greast,
ls able to accomolish 1t.
If the "very small" is the key to effecting the "great", 1is

not "minimel effecting" the key to effecting the "maximum'?

Tn thisz 1lizht, that paradox of varadoxes at the heart of Lao-
tzuts thought,@% %;G}@%_Z}Eg (chs. 37, 48), rendered by wa-
ley "Tao never does. Yet t%rough 1t all things are done",

takes on new coloring: "By minimizing effecting, you mini-
mize non-effecting"; or, since two negatives produce a vposi-
tive, "»y minimizing effecting, you maximize it." That is,
since great things can only be done by starting with the very

smzll, the way to get evervthing done 1is to start by doing

almost nothing.

The next chapter exrresses the same idea a 1little dif-

ferently:

twhat is minute 1s easy to scatter.:
Deal with things in thelp state of
not-yet-belng (waley).9

This translation seems to miss th~ "polnt" by junt a little.
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The "mlnute" (mjwer) is something that is almost not; but

"notnyet-being"%ﬁ;ﬁi mjwed gilg seems to be what iz simply
nonewexistent. Rut 1f "not yet", mjwed, belongs to the "ta-
per/tlo" family we examined above, the "not-yet" becomes
scmethinz more like the "almost", and the "not-yet-being"

1s what 1s, as it were, on the "tip" of being; 1s the phrase
not, in short, ancther way of expressing what is meant by
mjwer, the "minim" point of existence?

This understanding of mjwo allows us to approach ano-
ther celebrated passage from a new angle. Ths usual under-
standine of the ovening lines of chapter 11 is, as in waley,

wWe out thirty sovokes together and
call it a wheel;
But 1t is on the space where there
is nothing thas the utility of the
wheel depends. 5
But we mizht now translate thls more concretely as
Thirty spokes join in a single hub,
Ancé 1t is jJust in this its minim point
that the use of the carrisge lies.
Here mjwo is the single, smallest point, the point of conver-
gence of the svoles, which is the "axis" upon which the
wheel turns and the carriage moves. Such a specific inter-

oretatlon, admittedly, deoes not apply to what follows, where

the mjwo of a vessel (the space inside) is what 1s most "use-

ful" in it, and similarly the mjwo of a house (its doors

end windows). 3Still, it 1s not difficult to extend the sense

of "minim" to cover what seems Lo be simply "empty space":
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1t 1s not non-existent, a "nothing", for it 1s "used"; 1t 1is
rather what exists on the very "tip" of existence, a "some-
thing" just verging on '"nothing". It 1s the very "least"
thing that can be spoken of at all. Take away the vessel
or the house or the wheel--and then there ls '"nothing"; but
the useful "space" in the midst of these 1s still a "some-
thing--a "minim".

The two difficult phrases that conclude--and surmarize--

the chapter waley translates

Therefore just as we take advantage

of what 1s, we should regognize the

utillty of what is not.
This vague "what is not" could be taken to include any kind
of "nothingness", and this 1s not what Lao-tzu 1s trylns to
express. Literally it rescs: "5135 it [a thingﬂ to effect
advantage; mjwo 1t to effect use." Keeplng in mind the "hand-
ling" imnlled in giﬁg, and all that we have =said on giﬁg, we
may verhans intervret these lines thus: "Regard a thing as
something vou can 'handlet, and you will derive a certain ad-
vantage from it; but look inside to the point where 1t seems
on the verge of slipping off into 'nothing', where 1t just
sludes thandling', and you will get the real use of 1t."

It is especizilly in the light of this chapter that a

ohrase we quoted at the beginning of thi&s paper makes most
sense; "Belng and Noit-being (or, as we would prefer to say,

tthe tangible and the minimalt) grow out of one another.” A
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carriage, a vessel, a house could not be "used" if they had
not bothh of these; break these objects to pleces and both tﬁe
tanzible and the minimal in them, being complementary, vanish.
From tie peint of view of ontologleal primacy, of course, the
"minimal" takes precedence, for 1t is what 1s really "used!;
thus "the tengible zrows out of the minimal."98
With this view of mjwo as the "minim", "minimal", "mini-

mize", a whole new perspsctive in the interpretation of the
L2o-tzu ovens up before us. Instead of "being substanceless

it can enter even where there is no space” (waley)?9 we have
simply "the minimally tangible enters the minimal interstice.™
Instead of a doctrine of "bodilessness"100 4o have the more
prebable 1dea of "minimizing onet's body (i.e., verson)". The
"tasteless"101 becomes "minimal taste!; "knowledgelessness,"102
"minimal lnowing™ or "minimizing knowledge"; "desirelessness,"103
"mininal desire” or "mininizing desire". AS to the latter,
note that the somewhat esoterlc flavor of "only he that rids
himsgell feorever of desire can see the Secret Essences"(Waley)lou

s toned down if we render "gonstantly minimize desire to con-

[
@]

termlate the minute"; and Lao-tzu elsewhere oraises heving
"fow desires”.lo5 Tven the "nameless"106 is perhaps the "mi-
nimally named"; for we know that [ao-tzu, though he "does not
know 1ts n==me”, does at least "style it Tao", and if "con-

strained to give it a name", goses further and cz2lls it "great"lo?

--he does, in srteort, try to "minimize naming", but not to forsgo
r ’ o
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1t altogether.

But our task is not, as we 3aid at the outsef of our
undertaking, to describe our subject in detall; what we
hone we have done, rather, 1s provide a key to a Somewhat
different understanding of Lao-tzu's idea of "emptiness" or
"nothingness".

To s up what we have szid on mjwe, we can do no better

than denict the sign of diminuendo: T—== . This sign would

o az well for hjo, "feint (even 'minimal') exgnirdtlon";
and the connecticn with the "ridgevnole', the "pliant", the
"yalley™, 1s cbvious. To thls one point of "convergencs"

2ll of Lao-tzur's theouzht tends.
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Iv. "FULLNZSS"

we must ask, finallv, what haopens once one has reached
the »noint of "convergenee'", the "minim". The answer has al-
ready been cziven: one nroceeds to the "maximal'; when one
has "exnired", 1t remains only for him to "insnire™; the
end of "emntiness" is "fullness™.
Tor 'the tree 8s big as a mants em-
brace “Hegan as a tiny sorout,
The tower nine storeys high hegan
wlth a hean of earth,
mhe journey of a thousand leagues
becan with whaf gas under the
fest! (walev).:iC
vet "fullness", as we suggested earller, is of twoc kinds
for rao-tzu; trere is the true fullness arrived at through
the "minim", and thers is the fullness of excess, which leads
to exhauetion.
Stretch a bow tc the very full,
Anc you will wish vog had stenped
1n time (valey) .0
mhese who nosgess thls Tao de not
try to fi1ll themselves to the_ brim
(Waley) .10
mhis kind of £illing, to the extreme, 1s doomed by the law
of "egontraversion'; "Teaven takes away from those who have
too much."
0f true fullness, however, Lao-tzu has only the highest

praise: in wvarious forms it occurs throughout the book as one

of the leading leitmotivs of Lao-tzu's2 thought. It would ver-

hans be not too great an exazzeration, 1n fact, tc cal’l Leo-

Lzu ths nhilosonher nar excellence of 1life, fertility, abun-
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dance--in short, of "fullness",

4 whole essay could be wrltten on this tonlc alone, but
we shall content ourselves here with adducing a few words
of "fullness" from a single phonetic-semantlc category: the
fullness of "swelling-growing-rising”.

The word '"fullness" itself,é;? djsng, heads this cate-
gory; though, keeving in mind tgg‘dynamic character of Lao-
tzuts thousht, we would co better to use the verbal form,
"f{1linz'. It is the contrary of hjo, "ermpty" (or "falnt
exniration™); more concretely 1t is the "gaxing" of the

moon, while hio is its “waning". We have seen thaet Leo-tzu

talkes a dim view of excessive "f11ling", but he epproves of
t1e rirht sort. "The valley, by obtaining the One, 1s fi1led".111
For, "if 2 thing 1s hollow, it will be filled."ll2 The right
¥ind of "{illing" 1s the "great filling"ll3 that Lao-tzu
oraises In chapter LS.
In the same chapter we find a cognate 1in creat "perfecticn",
Eﬁ;éj&gﬁ: the iinshin of the words 1s made clear in Znglish
1f we translate the first as "immlete", the second as "eomplete.”
"eamnlate! i3, in chanter 25, a quallty of the Tac itself.llh
Something that is "full" is naturally "fecund", and cne
of the most recurrent thsmes of the Lao-tzu i3 that of "life”
or "lifeziving", EE sgng, & quality imparted both by the "sage"
and the Tao to the "myrlad things”.115 "Tife™ 1s bound uo
most intimasely, too, with the “pliancy" which, as we have

. P 11
seen, 13 so characteristic of the Taoc. 6
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mhe '"sage" and the Tao possess, In addltion to the nower

of "liferiving", that of causing "growth”,%;; tjano,ll? And

it 1s characteristic of one who possesses the Tao--whether
"heavan and earth" or the "sage"--to possess "extended life-
qiving”,%irﬁi.ll8 (a rendering verhavs more consonant with
lLao-tzu!s nhilozovhy of "fecundlity" than the mors usuel

"lone 1ife").

g
mhe “overcominq”,é%% £ieng, which Lao-tzu so emphasizesll?
is most 1ikely relsted to these i1deas: 1t too 1s a "rising
us'", a "fiillines"., And the "sage",fﬁ djeng, 1s vnerhaps pri-

marily the "full”, the “fecund" man.

“ut is it nossille to reach a fullness that will not
"turn avout"? Is the "sage'--~-the man wheo, threough attaining
the "minim", has zz2ined everything--beyond all change? Does

B

ne, having become "full", never agaln become "empoty"? This
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could not be, for the world Lao-tzu describes is one of con-
stant change. But since his "fullness", unlike that of the
"multitudes", 1s not an extreme, but a moderate one--it
seens, Iindeed, as thouzh ”empty"lgoa-he wlll not come to
catastronhe. He will "turn back" before the extreme and "con-
verge”in the "minim". Lac-tzu makes no distinction between
the path of the "sage'" and the path of the aspirant to "sage-
liness™; the path that conducts one to the goal is apparently
the same as the goal itself. The "sags", 1ike the asnirant,
"breathes falntly", "turns back" from excess, seeks always
the "minim". But that the goal 1s the path 1s something we

mizht have known from the subject of Lao-tzur's book: the "way".

In a paver ostensibly devoted %o "emptiness" and "full-
ness" the resader may well express amazement that our treat-
ment of the two should be so disproportionate. JIn extenus-
tion we can only reoly that our treatment 1s provortionate to
the obscurity of the subject; Lao-tzu's discussion of "empti-
ness™ in its various forms 1s elusive and full of paradoxes,
while hés treatuent of "fullness™ is always qulte clear.
"Pullness™ is the treasure house, but "emptlness" is the door.
We have concerned ourselfes with finding the key to the door;

1f we have indeed found 1t, the treasure 1s now plainly in

view.



J

10.
11.
12.

13,
1.
15.
16:
17.
18.
19.

53

NOTES

.z N

e W0 R Ba 2 gt

Bven in a careful study of the "opposites" in the Lao-tzu,
D. C. Laun distinguishes between them (/& 1is "reve?f“???ﬁ
"return”) "simply because 1t 13 better to use two Tng-
1lish words to translate two different Chinese words. 1In
tact fan and fu are in this connexlon synonymous, vpoth
meaning 'return'" (p. 353, n.).

Ch. 2: jf' 7”4 /Ix %ﬂjﬁt FE K8 #. \97 TTj .'f %Lj/j:L’ 7‘}&\//@
ch. 58: 12 252 Py /ﬁ }é /5};97 5 AT AR, T 4% e 11;3

. .—:';!. - AN T T A
e ThR2EHNETE TS TR 2 A s

Ch- ?.: }/, 1F U\ —_ z o !
u' /:F J‘_’K«’ ?—li <. ("f—) nﬁ o —?“ |’) Tﬁ
Ch 78 WL"'??[—”
T’F iﬁ| S;A ‘ii \7 /2. A similar character 1s ascribed

to tqe "mysuerlous nower" in the Lao-tuuts only other use
of &, in ch. 65: it is "deep, far-reaching, and together

with things 1it, roturqs :Epzll it reaches the great com-

oliance." - ﬁi;\ /1K4& i‘gi&,,,l ﬁﬁo 4; j?ﬁ-‘yé 74 ﬁ 7? “Lq;
See his essay, v. 3h4
on. 70 B AL E f\ﬁ@

ch. 66: B2 /. ,,,\ng 2 WAE
</ \
ch. 36: "{7” («, C'/,}_‘JZ g i U(_;L L.

Ch. 39: . NN L
“ij\: L\/‘ j;'t’%\ /73 71(‘ JT:%- Lm/\ T :é? -g; ¢

ch. L,8.

ch. 80:
p
ch. 6l: 7 A

A
ch. 52: E]”E l£!.~ ﬁ

ch. 58: T 74
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28.

3h.

35.

36.
37.
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k- "/i’
Ch ]_Gf)?J q—m/‘/,q_ T LA X%% /éio This exhsusts lac-tzurs
se o
E

As in the 3hih ching, [ Z) section.

48 1n the sShih ching, %;r@ section; and in the Mencius,
Ia, 6.

As in the Anslects, XII.
— L -
ck. 3h: R PR L DA
ch. 22: éf ,
£ S Lofs e ¢ -
cth. 60: "ﬁ(l}% h *H J—"]) :75( /}’,—“& ’;LE% %
A
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ch. 20: 72 2 P 3;3:
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ch. 28. Qﬁ ¢

AL
ch ZB:TE%.
ch. 16:7#};1‘,
ch. 52: 4.
ch. 16:’}'1.' 2ol R TA ﬂfq 15 _é ’ff& ok fﬁ é}ﬁ 3"&

fere, and in the corresponding olaces below, there are
quasi-varentheticzl remarks that do not interrupt the
traln of . thought. <¥ere, for example, it is'ﬁ%7—7"$

r>’h“ . 6 . "And bveing such a ravine he knows & nower
thet he never calls upon in vain" (waley).
/.
rh. 28; a2 modified form of waley's tr%Fslation é&ﬂi%7kﬁ;
B iy PN : 7 «
fﬂ\'ﬁf&ég \__Fﬁi,wc} ’i?fjfu. e fﬂi?ﬁ‘\ F T
S T Tk r ez
T e et f%’\ﬁ_‘ ’): T i 'T" /.\ !.io ,'\ % .'ﬂbo«! “T_'
-~ <” ’-f

il ’,#,3 )
ch. .

Mol B SR ETr ok B T4, 12 87

Tim

ch., 10:! ;ﬁ%ii ﬂt%b%} ok
h 55,5 A A R AR IR L
n

Tera a éiff%rc word 8 used for "infant" from the
usual one, which we shall examine shortly; however,

the meaning and associations are the same.
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ch. L3 fhzii %Eé%fiﬁg,
ch. TR ETRFRFK KRG 58 % L 2uE A,

A

. =5z Anc. I:«:'@.np'-Z?'fL mui#%iyand k'eng {not in Karlgren).

e

o, ﬁ;qm#$@wé tRE T AR E L.
oh. ¢%mw'@&ai,z:$c,
Th. 3&-'72:.'5 Hﬁﬁ'ﬂfiﬁ

%uf\r Pt. I, ch. 11; Wilhelm-"aynes, vol. T, o. 3L2.
Changes" more nro*a ly refers tc the princinle, no%

the Text. g f—* . T‘*'* EJ?E :};:) l
a, 58 /Tfﬂ)"/gmljl "J ;f‘ jj/-i! ]\_/""/T/f( %ﬁ?“?’bﬁ ﬂLm
fh. 163 ,az ) 50 4E, f»/\z;ﬂjl

21 ffr
And to the »arallel chrase j:, 17 &> "keen to the sub-
stance of quietude", of which wé omit discussion since

1t cdoes not affeet our argument here.

Let it not be thousht that we are avolding "emptlness™
here; we shzll treat it in detail shortlv

sh. 5k 0. 2 Jﬁmf”k‘ 5 ™

See for examle the end of ch. 29.

3ee for exammle chs. 9 and 15.

ch. 17+ /STZ‘”’* =T ﬁff\g{' ﬁﬁ%:

L

il
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ch. .ﬁi’gfﬁ ‘ﬁv

mw&ﬁiaqﬁa
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67. chs. 2 and W3 A T Z_%?’ . ¢ch. 73, where "not sneak-
ing" 1s agsain anorovad

!
£8. ch. 56 %o F 7 = ‘;‘ L:]Z: 'f’aa

68a. In his noem, "Lao-tzu", which wWaley (chinese Poems,
TLondon, 1948 n. 160) translates:

'Those who speak know nothing;

Those whe know are silent.!

Those words, T am told,

were svoken by rao-tzu.

If we are to believe that Lao-tzu
wasd himself one who knew,

How comes 1t that he wrote a bhook
0f five thousand words?

69. ch. 27:% Z
A

. ¢ch. 17 g’l‘

71. och. 5. %
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(7et) in 1ts usg it 13 not exhausted.”

ch. b:yg 4.5k A B, "The Tao s deplste, yet use
it and i% drobably won't be filled.™

Ch. 55: 1\ i/f_% < 34,

ch. 3: (f‘; ﬁ'w_",
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106. shs. 1, /
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109. ¢h. 9:-j;i ??&ZZ“ ffﬂﬁ'&.
110. ch. 15: 4% Y& &
111, cn. 39; o
112. th. 22 {Z 4B

113. sh. 45 K 45,

11k, on. 25 F 49 AL o

115. shs. 2, 10, 51, ebec.

116. See also the ovening of ch. 76: /A i’f\_'@di g‘ga
117. chs. 10, 51, ete.

118. see chs. 7 and 59.

119. chs. 33, 36, 76, 78, etc.
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